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cognition is self-luminous (svaprakasa). Even ?n an early
work Hke the MiSindaponho. explaining prajna to the king.
Nagasena says, "self-luminosity is also a character of
prajna".10 The Buddhists are so certain about the self-
luminosity of knowledge that they assert. "If knowledge
does not cognise itself, the cognition of the object is not
possible',.11 In the Sioka vartika, Kumarila explains the
same view of Buddhism which follows thus, "so Song as
the illumination in the form of knowledge (jnanakhyapra-
kasa) is not comprehended, even the object will not be
apprehended/ because its apprehension depends upon the
cognition, just as the illumination of a jar depends upon th^
illumination of the lamp".12 Explaining the same, he
further asserts, "even if the objects have been produced,
their apprehension sometimes does not occur either due to
the absence of luminosity (as in case of peak darkness) or
due to the presence of some impediment (like the obstruc-
tion of a wail); while in rhe case of knowledge, there is no
impediment (in its illumination) at the time of its origina-
tion, nor is it of a non-luminous nature, on account of
which it may not be apprehended (i.e. it is self-luminous
and hence it is ajways apprehensible)".13 It is further
added, cognition is always produced before the apprehen-
sion of the object and Its consciousness (samvedanam) must
also occur at the same time (i e. at the time of its origina-
tion^ because if it Is not cognised at the same time, it
cannot he cognised even afterwards".14

it is thus, evident from this account that according
to Buddhism, knowledge is seif-fuminous nature. St origi-
nates before the apprehension of the object and is cognised

at the same time.

The Buddhism is totaliy against the theory of 'non-
self luminosity' (paraprakasatva) of cognition, maintained
by the realists, specially by the Nyaya-Vaisesikas and the
Bhatta MSmamsakas. The Buddhism as presented by Kuma-
rila refutes the opponents theories of anuvyavasaya (apper-
ception) and /natata (cognisedness) thus : "Cognition does
not require the origination of another cognition, because if
it is held that the cognition of previous cognition depends